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DISCORSO DEL SANTO PADRE
LEONE XIV
AI PRELATI DELLA ROTA
ROMANA IN OCCASIONE
DELL’INAUGURAZIONE
DELL’ANNO GIUDIZIARIO

Sala Clementina
Lunedi, 26 gennaio 2026

Nel nome del Padre, del Figlio e dello
Spirito Santo. La pace sia con voi!

Eccellenza, cari Prelati Uditori del Tribunale
Apostolico della Rota Romana, in questo
nostro primo incontro vorrei anzitutto
esprimere il mio apprezzamento per il vostro
lavoro, che € un servizio prezioso alla
funzione giudiziaria universale che compete
al Papa e di cui il Signore vi ha chiamato ad
essere partecipi. «Veritatem facientes in
caritate» (Ef 4, 15): ecco un’espressione
che puo essere applicata alla vostra missione
quotidiana nell” amministrazione della
giustizia.

Ringrazio Sua Eccellenza il Decano per le
sue parole, che esprimono I’unionedi tutti
voi con il Successore di Pietro. E il mio
pensiero riconoscente si estende anche a tutti
1 tribunali della Chiesa presenti nel mondo.
Il ministero di giudice che ho avuto modo di
esercitare mi permette di comprendere
meglio la vostra esperienza e di valutare la
rilevanza ecclesiale del vostro compito.

Oggi vorrei tornare su un tema di fondo che
¢ stato dominante nei Discorsi rivolti
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ADDRESS OF THE HOLY
FATHER LEO XIV
TO THE PRELATES OF THE
ROMAN ROTA ON THE
OCCASION OF THE
INAUGURATION OF THE
JUDICIAL YEAR

Clementine Hall
Monday, 26" January 2026

In the name of the Father, and of the Son, and
of the Holy Spirit. Peace be with you.

Your Excellency, Dear Prelate Auditors of
the Apostolic Tribunal of the Roman Rota.
At this, our first meeting, [ would first of all
like to express my appreciation for your
work, which is a valuable service for the
universal judiciary function that lies with the
Pope, and in which the Lord has called you
to participate. “Veritatem facientes in
caritate” (Eph 4:15): this is an expression
that can be applied to your daily mission in
the administering of justice.

I thank His Excellency the Dean for his
words, which express the union of all of you
with the Successor of Peter. And my grateful
thoughts extend also to all the Church
tribunals present in the world. The minister
of judge, which I have had the opportunity
to exercise, enables me to understand your
experience better, and to appreciate the
ecclesial significance of your task.

Today I would like to return to a
fundamental theme that has been dominant


https://www.rotaromana.va/content/rotaromana/it.html
https://www.rotaromana.va/content/rotaromana/it.html

al Tribunale della Rota Romana da Pio

XII fino a Papa Francesco. Si tratta del
rapporto della vostra attivita con la verita
che ¢ insita nella giustizia. In questa
occasione intendo proporvi alcune riflessioni
sullo stretto nesso che intercorre tra la verita
della giustizia e la virtu della carita. Non si
tratta di due principi contrapposti, né di
valori da bilanciare secondo criteri
puramente pragmatici, ma di due dimensioni
intrinsecamente unite, che trovano la loro
armonia piu profonda nel mistero stesso di
Dio, che ¢ Amore e Verita.

Tale correlazione postula una costante e
accurata esegesi critica, poiché,
nell’esercizio dell’attivita giurisdizionale,
emerge non di rado una tensione dialettica
tra le istanze della verita oggettiva ¢ le
premure della carita. Si ravvisa, talvolta, il
rischio che un’eccessiva immedesimazione
nelle vicissitudini — spesso travagliate — dei
fedeli possa condurre a una pericolosa
relativizzazione della verita.

Infatti, una malintesa compassione, pur
apparentemente mossa da zelo pastorale,
rischia di offuscare la necessaria dimensione
di accertamento della verita propria
dell’ufficio giudiziale.

Ci0 puo accadere, oltre che nell’ambito delle
cause di nullitd matrimoniale — ove potrebbe
indurre a deliberazioni di sapore pastorale
prive di un solido fondamento oggettivo,
anche in qualunque tipo di procedimento,
inficiandone il rigore e I’equita.

Draltro lato, puo a volte darsi
un’affermazione fredda e dista-ccata della
verita che non tiene conto di tutto cio che
esige I’amore alle persone, omettendo quelle
sollecitudini dettate dal rispetto e dalla
misericordia, che devono essere presenti in
tutte le fasi di un processo.

Nel considerare la relazione tra la verita e la
carita, un chiaro orientamento viene
dall’insegna-mento dell’apostolo Paolo, che
cosi esorta: «Agendo secondo verita nella
carita, cerchiamo di crescere in ogni cosa
tendendo a lui, che e il capo, Cristoy

(Ef 4,15). Veritatem facientes in caritate:
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in the speeches addressed to the Tribunal of
the Roman Rota, from Pius XII up to Pope
Francis. It is the relationship of your activity
with the truth that is inherent in justice. On
this occasion, I intend to offer you some
reflections on the close connection between
the truth of justice and the virtue of charity.
These are not two opposing principles, nor
are they values to be balanced according to
purely pragmatic criteria, but two
intrinsically united dimensions that find
their deepest harmony in the very mystery of
God, who is Love and Truth.

This correlation requires constant and
careful critical exegesis, since, in the
exercise of judicial activity, a dialectical
tension often arises between the demands of
objective truth and the concerns of charity.
Sometimes there is a risk that excessive
identification with the oft troubled
vicissitudes of the faithful may lead to a
dangerous relativization of truth.

In fact, misunderstood compassion, even if
apparently motivated by pastoral zeal, risks
obscuring the necessary dimension of
ascertaining the truth proper to the judicial
office.

This can happen not only in cases of
matrimonial nullity — where it could lead to
pastoral decisions lacking a solid objective
foundation — but also in any type of
proceeding, undermining its rigour and
fairness.

On the other hand, there can at times be a
cold and detached affirmation of the truth
that does not take into account all that love
for people requires, omitting those concerns
dictated by respect and mercy, which must
be present in all stages of a proceeding

In considering the relationship between truth
and charity, a clear orientation is given by
the teaching of the apostle Paul, who exhorts
us: “Speaking the truth in love, we are to
grow up in every way into him who is the
head, into Christ” (Eph 4:15). Veritatem
facientes in caritate: it is not merely a


https://www.rotaromana.va/content/rotaromana/it.html
https://www.vatican.va/content/vatican/it/holy-father/pio-xii.html
https://www.vatican.va/content/vatican/it/holy-father/pio-xii.html
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non si tratta solo di adeguarsi a una verita
speculativa ma di “fare la verita”, cio¢ una
verita che deve illuminare tutto 1’agire. E cio
dev’essere compiuto “nella carita”, che ¢ il
grande motore che porta a fare giustizia
vera. Con un’altra frase biblica, questa volta
di San Giovanni, voi siete chiamati ad essere
«cooperatori della verita» (3

Gv 8). Benedetto X VI, che aveva scelto
queste parole come motto episcopale,
metteva in risalto nella sua Enciclica Caritas

question of settling for a speculative truth,
but of “rendering the truth”, that is, a truth
that must enlighten every action. And this
must be done “in charity”, which is the great
driving force that leads to true justice being
done. With another biblical phrase, this time
from Saint John, you are called to be “fellow
workers in the truth” (3 Jn 8). Benedict X VI,
who chose these words as his episcopal
motto, highlighted in his Encyclical Caritas
in veritate the “need to link charity with

in veritate il «bisogno di coniugare la carita
con la verita non solo nella direzione,
segnata da San Paolo, della “veritas in
caritate” (Ef 4,15), ma anche in quella,
inversa e complementare, della “caritas in
veritate”. La verita va cercata, trovata ed
espressa nell’“economia” della carita, ma la
carita a sua volta va compresa, avvalorata e
praticata nella luce della verita» (n. 2).

11 vostro agire, pertanto, sia mosso sempre
da quel vero amore al prossimo che cerca al
di sopra di tutto la sua salvezza eterna in
Cristo e nella Chiesa, che comporta
I’adesione alla verita del Vangelo. Troviamo
dunque ’orizzonte in cui va collocata tutta
I’attivita giuridica ecclesiale: la salus anima-
rum quale suprema legge nella Chiesa. [1] In
questo modo, il vostro servizio alla verita
della giustizia ¢ un contributo d’amore alla
salvezza delle anime.

Nella cornice della verita nella carita si
potrebbero inquadrare tutti gli aspetti dei
processi canonici. Anzitutto, I’agire dei vari
protagonisti del processo dev’esse-re
interamente improntato dal desiderio fattivo
di contribuire a far luce sulla sentenza giusta
cui pervenire, con una rigorosa onesta
intellettuale, una competenza tecnica e una
coscienza retta. La tensione permanente di
tutti verso la verita ¢ cio che rende
profondamente armonico I’insieme
dell’attivita dei tribunali, seguendo quella
concezione istituzionale del processo,
magistralmente descritta dal Venerabile Pio
XII nel suo Discorso alla Rota del

1944. [2] Lo scopo che accomuna tutti gli
operatori nei processi, ciascuno nella fedelta
al proprio ruolo, ¢ la ricerca della verita, che
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truth not only in the sequence, pointed out
by Saint Paul, of veritas in

caritate (Eph 4:15), but also in the inverse
and complementary sequence of caritas in
veritate. Truth needs to be sought, found and
expressed within the ‘economy’ of charity,
but charity in its turn needs to be
understood, confirmed and practised in the
light of truth” (no. 2).

May your work, therefore, always be
motivated by that true love for neighbour
that seeks above all else his eternal salvation
in Christ and in the Church, which entails
adherence to the truth of the Gospel. We
thus find the perspective in which all
ecclesial juridical activity must be placed:
the salus animarum as the supreme law in
the Church. [1] In this way, your service to
the truth of justice is a loving contribution to
the salvation of souls.

All aspects of canonical proceedings can be
framed within the context of truth in charity.
First of all, the actions of the various
protagonists in the process must be entirely
marked by a genuine desire to contribute to
shedding light on the just sentence to be
reached, with rigorous intellectual honesty,
technical competence and an upright
conscience. The constant striving of all
towards the truth is what makes the overall
activity of the tribunals deeply harmonious,
following that institutional conception of the
process, masterfully described by

Venerable Pius XII in his Address to the
Rota in 1944. [2] The aim that unites all
those involved in trials, each in fidelity to
their own role, is the search for truth, which
is not reduced to professional fulfilment, but



https://www.vatican.va/content/benedict-xvi/it.html
https://www.vatican.va/content/benedict-xvi/it/encyclicals/documents/hf_ben-xvi_enc_20090629_caritas-in-veritate.html
https://www.vatican.va/content/benedict-xvi/it/encyclicals/documents/hf_ben-xvi_enc_20090629_caritas-in-veritate.html
https://www.vatican.va/content/leo-xiv/it/speeches/2026/january/documents/20260126-rota-romana.html#_ftn1
https://www.vatican.va/content/leo-xiv/en/speeches/2026/january/documents/20260126-rota-romana.html#_ftn1
https://www.vatican.va/content/pius-xii/it.html
https://www.vatican.va/content/pius-xii/it.html
https://www.vatican.va/content/pius-xii/it/speeches/1944/documents/hf_p-xii_spe_19441002_roman-rota.html
https://www.vatican.va/content/pius-xii/it/speeches/1944/documents/hf_p-xii_spe_19441002_roman-rota.html
https://www.vatican.va/content/leo-xiv/it/speeches/2026/january/documents/20260126-rota-romana.html#_ftn2
https://www.vatican.va/content/leo-xiv/en/speeches/2026/january/documents/20260126-rota-romana.html#_ftn2

non si riduce all’adempimento
professionale, ma ¢ da intendersi come
espressione diretta della responsabilita
morale. A cid0 muove in primo luogo la
carita, sapendo pero andare oltre le esigenze
della sola giustizia, per servire nella misura
del possibile il bene integrale delle persone,
senza stravolgere la propria funzione ma
esercitandola con pieno senso ecclesiale.

Il servizio alla verita nella carita deve
risplendere in tutto I’operato dei tribunali
ecclesiastici. Cio deve poter essere
apprezzato da tutta la comunita ecclesiale e
specialmente dai fedeli coinvolti: da coloro
che chiedono il giudizio sulla loro unione
matrimoniale, da chi € accusato di aver
commesso un delitto canonico, da chi si
considera vittima di una grave ingiustizia, da
chi rivendica un diritto. I processi canonici
devono ispirare quella fiducia che proviene
dalla serieta professionale, dal lavoro
intenso e premuroso, dalla dedizione
convinta a cid che puo e deve essere
percepito come una vera vocazione
professionale. I fedeli e I’intera comunita
ecclesiale hanno diritto a un retto e
tempestivo esercizio delle funzioni
processuali, perché € un cammino che incide
sulle coscienze e sulle vite.

Sotto questa luce va messa in risalto la
verita, e quindi il bene e la bellezza, di tutti
gli uffici e 1 servizi legati ai

processi. Veritatem facientes in caritate:
tutti gli operatori di giustizia devono agire
secondo una deontologia, che va studiata e
praticata con cura nell’ambito canonico,
facendo in modo che essa divenga davvero
esemplare. In questo senso, uno stile ispirato
alla deontologia deve permeare anche il
lavoro degli avvocati quando essi assistono i
fedeli nella difesa dei loro diritti, tutelando
gli interessi di parte senza mai oltrepassare
quanto in coscienza si ritiene giusto e
conforme alla legge. I promotori di giustizia
e 1 difensori del vincolo sono cardini
nell’amministrazione della giustizia,
chiamati per la loro missione a tutelare il
bene pubblico. Un approccio meramente
burocratico in un ruolo di tale importanza
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is to be understood as a direct expression of
moral responsibility. This is motivated
primarily by charity, but it goes beyond the
demands of justice alone, serving as far as
possible the integral good of persons,
without distorting one’s function but
exercising it with a full sense of ecclesiality.

Service to the truth in charity must shine out
in all the work of the ecclesial tribunals.
This must be appreciated by the whole
ecclesial community and especially by the
faithful involved: those who seek a
judgement on their marriage, those accused
of committing a canonical crime, those who
consider themselves victims of grave
injustice, and those who claim a right.
Canonical processes must inspire the trust
that comes from professional seriousness,
intense and thoughtful work, and a
convinced dedication to what can and must
be perceived as a true professional vocation.
The faithful and the entire ecclesial
community have a right to the proper and
timely exercise of procedural functions,
because it is a journey that affects
consciences and lives.

In this light, the truth, and therefore the good
and beauty, of all offices and services
related to trials must be

emphasized. Veritatem facientes in caritate:
all justice operators must act according to a
code of ethics, which must be studied and
practised with care in the canonical sphere,
ensuring that it truly becomes exemplary. In
this sense, a style inspired by professional
ethics must also permeate the work of
lawyers when they assist the faithful in
defending their rights, protecting the
interests of the parties without ever going
beyond what is considered right and in
accordance with the law in conscience.
Promoters of justice and defenders of the
bond are cornerstones in the administration
of justice, called by their mission to protect
the public good. A purely bureaucratic



recherebbe un pregiu-dizio evidente alla
ricerca della verita.

I giudici, chiamati alla grave responsabilita
di determinare il giusto, che ¢ il vero, non
possono esimersi dal rammentare che

la «giustizia cammina con la pace e sta con
essa in relazione costante e dinamica.
Giustizia e pace mirano al bene di ciascuno
e di tutti, per questo esigono ordine e verita.
Quando una e minacciata, entrambe
vacillano; quando si offende la giustizia, si
mette a repentaglio anche la

pacey. [3] Valutato in questa pros-pettiva, il
giudice diventa operatore di pace che
contribuisce a conso-lidare I’unita della
Chiesa in Cristo.

11 processo non ¢ di per sé una tensione tra
interessi contrastanti, come a volte viene
frainteso, ma ¢ lo strumento indispensabile
per discernere la verita e la giustizia nel
caso. Il contradittorio nel processo
giudiziale, di conseguenza, ¢ un metodo
dialogico per ’accerta-mento del vero. La
concretezza del caso, infatti, richiede sempre
che siano appurati 1 fatti e confrontate le
ragioni e le prove a favore delle varie
posizioni, sulla base delle presunzioni di
validita del matrimonio e di innocenza
dell’indagato, fino a prova contraria.
L’esperienza giuridica maturata testimonia il
ruolo imprescindibile del contraddittorio e
I’importanza decisiva della fase istruttoria. Il
giudice, mantenendo I’indipendenza e
I’imparzialita, dovra dirimere la controversia
secondo gli elementi e gli argomenti emersi
nel processo. Non osservare questi basilari
principi di giustizia — e favorire una
disparita ingiustificata nella trattazione di
situazioni simili — € una notevole lesione al
profilo giuridico della comunione eccle-
siale.

Queste considerazioni potrebbero essere
applicate ad ogni fase del processo e ad ogni
tipo di causa giudiziale. A titolo di esempio,
nel processo piu breve di nullita
matrimoniale davanti al Vescovo diocesano,
I’indole a prima vista manifesta del capo di
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approach in such an important role would
clearly prejudice the search for truth.

Judges, called to the grave responsibility of
determining what is right, what is true,
cannot fail to remember that “justice goes
hand in hand with peace and is permanently
and actively linked to peace. Justice and
peace seek the good of one and all, and for
this reason they demand order and truth.
When one is threatened, both falter, when
Justice is offended, peace is also placed in
jeopardy”. [3] Viewed from this
perspective, the judge becomes a
peacemaker who contributes to
consolidating the unity of the Church in
Christ.

The proceeding is not of itself a tension
between competing interests, as it is at times
misunderstood to be, but rather the
indispensable tool for discerning the truth
and the justice in the case. The adversarial
process in the trial, therefore, is a dialogical
method for ascertaining the truth. The
concrete nature of the case, in fact, always
requires that the facts be ascertained and the
reasons and evidence in favour of the
various positions be compared, on the basis
of the presumptions of the validity of the
marriage and the innocence of the
defendant, until proven otherwise. Legal
experience testifies to the essential role of
adversarial proceedings and the decisive
importance of the preliminary investigation
phase. The judge, maintaining independence
and impartiality, must settle the dispute
according to the elements and arguments
that emerge during the trial. Failure to
observe these basic principles of justice —
and favouring unjustified disparity in the
treatment of similar situations —is a
significant violation of the legal profile of
ecclesial communion.

These considerations could be applied to
every phase of the proceeding, and to every
type of legal case. For example, in the
shorter process of marriage annulment
before the diocesan bishop, the prima

facie nature of the ground for annulment that
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nullita che lo rende possibile va giudicata
con molta attenzione, senza dimenticare che
dovra essere lo stesso processo dovutamente
attuato a confermare 1’esistenza della nullita
o a determinare la necessita di ricorrere al
processo ordinario. Si rivela quindi
fondamentale che si continui a studiare e
applicare il diritto matrimoniale canonico
con serieta scientifica e fedelta al Magistero.
Questa scienza ¢ indispensabile per risolvere
le cause seguendo i criteri stabiliti dalla
legge e dalla giurisprudenza della Rota
Romana, i quali, nella maggioranza dei casi,
non fanno altro che dichiarare le esigenze
del diritto naturale.

Cari amici, la vostra missione ¢ alta ed
esigente. Siete chiamati a custodire la verita
con rigore ma senza rigidita e a esercitare la
carita senza omissione. In questo equilibrio,
che ¢ in realta una profonda unita, si deve
manifestare la vera sapienza giuridica
cristiana. Vorrei concludere queste rifle-
ssioni affidando il vostro lavoro
all’intercessione della Madonna Speculum
iustitiae, modello perfetto di verita nella
carita. Grazie!

[1] Cfr CIC, can. 1752.
[2] 2 ottobre 1944.

makes it possible must be judged very
carefully, without forgetting that it must be
the process itself, duly implemented, that
confirms the existence of the annulment or
determines the need to resort to the ordinary
process. It is therefore essential to continue
to study and apply canon law on marriage
with scientific rigour and fidelity to the
Magisterium. This science is indispensable
for resolving cases according to the criteria
established by the law and jurisprudence of
the Roman Rota, which, in most cases, do
none other than declare the requirements of
natural law.

Dear friends, your mission is lofty and
demanding. You are called to guard the truth
with rigour but without rigidity, and to
exercise charity without omission. In this
balance, which is in reality a deep unity, one
must manifest true Christian juridical
wisdom. I would like to conclude these
reflections by entrusting your work to the
intercession of Our Lady Speculum iustitiae,
the perfect model of truth in charity. Thank
you!

[3] S. Giovanni Paolo II, Messaggio per la XXXI Giornata Mondiale della Pace, 1 gennaio

1998, 1.

A judicial vicar's reflections on work overload,
loneliness and responsibility in ecclesiastical
judiciary

Recently, I read an article by Fr. Giovanni Cucci, S.J., on the loneliness and discomfort
experienced by priests', which at first glance concerns primarily pastoral ministry in its classical
sense. Upon closer reading, however, it becomes evident that his analysis has a much broader

scope and speaks with striking precision also to the reality of judges, auditors, defenders of the

' G. Cuccl S.1., Solitudine e disagio del prete: un problema strutturale?, LA CIVILTA CATTOLICA, 2023, 11, n.

4152, 535-548, available online:

https://www.laciviltacattolica.it/articolo/solitudine-e-disagio-del-prete-un-

problema-strutturale/
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bond, notaries, and other collaborators of the ecclesiastical tribunal, whether clerics or lay
faithful.

The ecclesiastical court, too, is a place of service—one that is long-term, demanding, often
hidden, and emotionally burdensome. Working with matrimonial cases, penal processes,
preliminary investigations, or disciplinary matters entails a constant encounter with human
woundedness, conflict, failure, and suffering. By its very nature, this ministry requires a high
degree of concentration, responsibility, discretion, and interior balance.

Yet it is precisely here that what Fr. Cucci describes as disagio can easily arise—a state of
unease, strain, or psychological discomfort that is not merely personal but structural in
character.

Loneliness in the Midst of Work

One of the most striking features of service at an ecclesiastical tribunal is a particular form of
loneliness—an experience of a certain isolation. It is not physical solitude. Tribunal offices are
filled with case files, deadlines, emails, hearings, and decisions. Rather, it is an existential and
professional solitude.

Decision-making takes place within a narrow circle of persons, often without the possibility
of broader sharing. Many issues cannot be communicated openly either outside the tribunal or
within the ordinary clerical or professional community, because they are bound by
confidentiality, discretion, and responsibility toward the parties.

Priests who serve as judges, as well as other tribunal officials, may experience that their
work is neither visible nor readily appreciated, nor easily understood. Results come slowly—
sometimes not at all. External recognition is minimal; criticism, on the contrary, is easy and
often emotionally charged.

All of this creates an environment in which solitude—originally embraced as a space for
concentration and service to the truth—can gradually and almost imperceptibly turn into
isolation.

Overload as a “Normal Condition”

The author of the original study, Fr. Giovanni Cucci, identifies with remarkable precision
a phenomenon that can, without exaggeration, be applied to the judicial context as well:
overload becomes the norm. An increasing number of cases, more complex procedural
situations, higher expectations regarding the quality of reasoning, pressure for procedural
speed, and at the same time limited personnel and financial resources—all of this leads to
tribunal personnel often functioning at the very edge of their capacity.

What is particularly dangerous is that this overload is easily internalized as a personal
obligation: “I have to manage,” “there is no other way,” “there is no one else to do it.” In this
way, a structural problem is perceived as an individual failure or as a lack of personal resilience.
Fatigue, irritability, or the loss of joy in one’s work are then interpreted as something that must
simply be “overcome,” rather than as signals that the system itself is reaching its limits.

The Risk of Silent Resignation
A particular form of “discomfort” that also threatens the judicial environment is silent
resignation. A person formally fulfills his or her duties, maintains correctness and
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professionalism, yet interiorly distances himself from the meaning of the service. Work is
reduced to the technical handling of files, rather than lived as a service to justice as a pastoral
dimension of the Church.

It is precisely here that the danger of confusing performance with well-being becomes
evident. The fact that the tribunal functions, that decisions are issued and deadlines respected,
does not mean that those who carry this service are not exhausted.

Fr. Giovanni Cucci rightly warns against spiritualizing or legalizing burnout: the fact that
someone “serves” does not mean that he is not living in a state of inner strain or discomfort.

A Call for Supervision and Accompaniment

From this perspective, one cannot overlook the fact that some tribunal personnel have recently
explicitly requested the possibility of supervision or professional accompaniment. Such
a request should not be interpreted as a sign of weakness, but rather as an expression of mature
responsibility.

Supervision is not therapy in a moment of crisis; it is a preventive instrument that enables
the reflection of work, emotions, and the limits of responsibility before burnout or serious
failure occurs. It creates a structured space in which professional burdens can be named,
interpreted, and integrated in a healthy way.

It must be acknowledged realistically that, at present, the employer—due to objective
reasons, above all financial constraints—is not in a position to provide a systematic supervisory
or support service. This circumstance, however, clearly demonstrates that institutional
limitations have a direct impact on the human dimension of service.

If a comprehensive solution cannot be offered, it becomes all the more urgent at least to
name the problem clearly, to recognize its legitimacy, and not to reduce it to individual
shortcomings or personal fragility.

Leadership Responsibility and the Shared Search for Solutions

Reflecting on this issue leads to the recognition that discomfort and overload do not concern
only individuals, but the entire organism of the ecclesiastical tribunal. It is a call to adopt
a realistic view of the limits of both persons and the structures within which judicial service is
carried out. This perspective is not merely pastoral or psychological; it also has a clear juridical
dimension.

The Code of Canon Law explicitly establishes the responsibility of the diocesan bishop as
the moderator of the tribunal (cf. can. 1419 §1 CIC), to whom it belongs to ensure that the
tribunal is properly constituted and able to fulfill its mission. At the same time, the judicial vicar
is called by law to direct judicial activity in the bishop’s name and to safeguard its proper
exercise (cf. can. 1420 §1 CIC). This responsibility does not concern only the procedural
correctness of individual cases; it also includes ensuring that the exercise of judicial ministry is
sustainable over time and proportionate to the human capacities of those who carry it out.

The Instruction Dignitas connubii further develops this perspective by emphasizing that
judicial service must be exercised with professional competence, responsibility, and in a spirit
of cooperation among all who participate in the process. It recalls that the diocesan bishop has
the duty to ensure a sufficient number of suitably prepared persons and to create conditions in
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which the administration of justice is not compromised either by inadequate quality or by the
overload of individuals (cf. Dignitas connubii, art. 33).

From this normative standpoint, it becomes evident that the question of the human and
personnel sustainability of judicial work is not secondary; it touches upon the very dignity of
the administration of justice. Leadership responsibility, therefore, is not exhausted by the mere
organization of work or the distribution of competencies. It also includes creating an
institutional space in which fatigue, uncertainty, and personal limits can be spoken about
openly, without being perceived as professional failure or personal weakness.

It would be illusory to believe that all difficulties can be resolved immediately or through
simple measures. Yet even the acknowledgment that psychological strain and overload are not
primarily individual failures, but signals of systemic pressure, represents an important step
consistent both with the spirit of the law and with its letter.

Precisely here—within the constraints imposed by personnel and financial conditions—
space can open for realistic and proportionate solutions: clearer delineation of roles, better
sharing of responsibility, strengthening collegial cooperation, creating informal opportunities
for encounter, and, in the longer term, seeking external forms of professional accompaniment.
Such measures are not superfluous enhancements. They correspond to what canon law
implicitly presupposes: that the exercise of judicial service must be not only juridically correct
but also humanly sustainable, so that it may truly serve the supreme law of the Church, the salus
animarum (cf. can. 1752 CIC).

Conclusion

Reflection on this theme indirectly invites us, even within the environment of ecclesiastical
adjudication, to ask not only about the correctness and juridical quality of decisions, but also
about the sustainability of the service that leads to those decisions. Justice exercised at the cost
of long-term exhaustion, interior isolation, and the silent resignation of those who bear it sooner
or later becomes fragile—not because professional competence is lacking, but because the inner
unity of person, service, and meaning begins to erode.

At this point, the words of Pope Leo XIV, spoken at the inauguration of the judicial year of
the Roman Rota in January 20267, profoundly touch the reality of every ecclesiastical tribunal.
When the Holy Father recalls that the mission of judges and all tribunal collaborators can be
summed up in the biblical expression veritatem facientes in caritate (Eph 4:15), he does not
refer merely to a methodological balance between the rigor of law and pastoral sensitivity. He
points above all to the interior disposition of the person who is called to “do the truth” as a way
of life, not merely as a professional function.

This unity of truth and charity—as the Pope explicitly emphasizes—is not the result of
pragmatic compromise. It springs from the very mystery of God, who is at once Truth and Love.
If ecclesiastical adjudication is therefore a service to the salus animarum, then this service is
realized not only in the content of judgments, but also in the manner in which judicial work is
carried, shared, and humanly sustained.

2 LEO X1V, Address of the Holy Father Leo XIV to the Prelates of the Roman Rota on the Occasion of the
Inauguration of the Judicial Year, Clementine Hall, Monday, 26 January 2026. Available online:
https://www.vatican.va/content/leo-xiv/it/speeches/2026/january/documents/20260126-rota-romana.html
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Truth asserted without regard for the person can become cold and detached; love separated
from truth risks degenerating into dangerous relativism. Yet the inverse is equally true: service
to truth that systematically disregards the human limits of those who exercise it inevitably
comes into tension with its own purpose.

The Pope’s reminder that judicial service is a genuine mission, not merely the fulfillment of
official duties, casts new light on the question of loneliness and discomfort among tribunal
personnel. If the judge, auditor, defender of the bond, or notary is called to be a “co-worker of
the truth,” such collaboration cannot be reduced to the individual performance of an isolated
expert. It requires an environment in which responsibility can be borne together, the burden of
decision-making shared, and the tensions inherent in this service openly reflected upon.

To care for tribunal personnel—clerics and lay faithful alike—is therefore not a luxury or an
optional extra, but part of institutional justice itself, extending also to those who administer
justice. As the Pope recalls, justice and peace stand in a constant dynamic relationship: when
justice is undermined, peace is endangered. The reverse is also true—interior peace in those
who decide is not a secondary by-product, but one of the conditions for the just exercise of
office.

It thus becomes clear that the question of loneliness, discomfort, and overload is not
marginal. It touches the very heart of ecclesial service to truth and justice. This is not an attempt
to psychologize judicial work nor to weaken juridical rigor; rather, it is fidelity to the deeper
horizon that Pope Leo XIV has once again recalled: if canon law is truly to remain a service to
the salvation of souls, it must be exercised truthfully, competently—and at the same time
humanly, in charity.

Against this background, it is evident that the response to the experience of loneliness and
discomfort cannot consist in searching for culprits or in harboring illusory expectations of quick
solutions. As judicial vicar, I cannot remove all the difficulties, some of which are structurally
conditioned and exceed the competence of any individual. I can, however, strive—and to this
I commit myself—to carry judicial service faithfully, truthfully, and responsibly, so that it may
be juridically sound, humanly bearable, and sustainable over time; for only where service to the
truth is exercised “in charity” can it remain a true service to the Church and to the persons for
whom it is intended.

Mons. Karel Orlita

Pales (bledule) in Mseno.
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An invitation to Brno to a scientific conference on
the acts of church synods as sources of church
law and administrative history

Vazené kolegyné, vazeni kolegove,
dovolujeme si Vas pozvat na konferenci

Akta cirkevnich synod jako pramen cirkevniho prava a déjin spravy

Konferenci spoleéné poradaji Ustav pomocnych véd historickych a archivnictvi Filozofické fakulty
Masarykovy univerzity a Spolec¢nost pro cirkevni pravo. Konference se uskuteéni prezenéné v prostorach
Filozofickeé fakulty Masarykovy univerzity v Brné dne 17. zafi 2026.

Cirkevni synody vyznamné ovliviiovaly vyvoj kiestanskych spolecenstvi. Na synodalnich shromazdénich
byly formulovany kfestanskeé véroucné, pravni a etické normy, které se cirkev snazila prenaset do praxe.
Zaveéry cirkevnich synod proto umoziuji sledovat, jaké otazky povazovali duchovniza zasadni a naléhavé.
Zaroven ukazuji, jak cirkev reagovala na ménici se spolecenské podminky.

Cilem konference je propojit badatele zabyvajici se dé&jinami cirkevnich synod a predstavit
interdisciplinarni pfistupy ke studiu synodalnich pramenti a jejich interpretaci. Konferenéni pfispévky by
mély odrazet historicky vyznam cirkevnich synod v kontextu evropskych déjin, predevsim s dirazem na
jejich cirkevnépravni ¢i spravni rozmér. Vitany jsou jak pfispévky zaméfené na normativni rozhodnuti
pfijata na synodach, tak studie sledujici jejich Sirsi historické souvislosti.

Uvitame pfispévky zaméfené na tyto tematicke okruhy:

« synodalni akta jako pramen cirkevniho prava a jejich normativni funkce,

« role synod v utvareni evropskych kiestanskych spolecenstvi,

= synody a dé&jiny cirkevni spravy,

« vztah synodalni legislativy k dal§sim normativnim systémdm a ke kanonickému pravu,
= prakticka realizace synodalnich rozhodnuti a jejich recepce,

« socialni a institucionalni kontext cirkevnich synod,

« komparativni a metodologické pfistupy ke studiu synodalnich prament.

Organizatori:

Mgr. et Mgr. Martin Senk, Ph.D.

Ustav pomocnych Mgr. Laura Maniakova

N véd historickych
T S aarchivnictvi

Tésime se na Vase navrhy referatl. Pfedpokladana délka vystoupeni je 20 minut. Nazev a stru¢ny
abstrakt pfispévku zasilejte do 30. dubna 2026 na adresu: martin.senk@phil.muni.cz.

Prednesené prispévky z konference bude mozné zaslat k recenznimu fizeni do Revue cirkevniho prava.

. g Local group
S S in Prague

Holy Mass for lawyers
at the start of the summer semester

We invite law students and the entire legal community to a Holy Mass, which will mark the
start of regular Masses and gatherings in the refectory on the first Thursday of each month for
this semester of the academic year, which began in the middle of February. We will be meeting

at 5 p.m. on Thursday, 5™ March 2026 at Holy Mass
at the Knights of the Cross

This will be followed at 5.45 p.m. by our regular club meeting. All are welcome! And
because that day happens to be the 51% birthday of Associate Professor Zaboj Horak, teacher
of canon law at the Law Faculty and fourth semester theology student at the Catholic
Theological Faculty, Charles University, we will be celebrating it a die cadente.

jrt
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We have a new Archbishop of Prague,
Metropolitan and Primate of Bohemia:
Mons. Stanislav Pribyl, CSsR

At noon on 2 February 2026, the Czech Christian television station Noe broadcast live coverage
of a ceremony during which the Apostolic Nuncio to the Czech Republic, Archbishop Jude
Thaddeus Okolo announced that Pope Leo XIV had just then appointed a new Archbishop and
Metropolitan of Prague and Primate of Bohemia. He is

Mons. ThLic. Ing. Stanislav Pribyl, Th.D., Ph.D., CSsR.
As well as the nuncio and the newly appointed Archbishop Pribyl, the ceremony was also
attended by the current archbishop, Mons. Jan Bosco Graubner, formerly the archbishop of
Olomouc, as well as all the senior and regular staff of the Prague Archdiocese. The new

archbishop gave a short speech at the start of his term of office. With his typically civil, but
warm manner, we were deeply moved.

From the life of our new archbishop

Mons. Stanislav P¥ibyl CSsR was born on 16" November 1971 in Prague-Strasnice. While he
was a student at a secondary technical school specialising in surveying, he played the organ in
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several churches in Prague. In his speech after taking office, he mentioned that he first felt the
call to the priesthood in 1983 when he was confirmed by Cardinal FrantiSek Tomasek.

Father Rajmund Jifi Tretera recalls how they first met sometime in 1987 in the Church of
the Immaculate Conception of the Virgin Mary in StraSnice, still in its old, small but cosy form.
The forty-year-old Rajmund officiated as a ministrant in his Dominican habit to the local parish
priest, an Emmaus Benedictine in secret, Rev. Marian Klener OSB. The fact that Klener allowed
the secret Dominican novice Rajmund to wear a religious habit during Mass was an indication
of his utmost courage.

The young student Stanislav played the harmonium there. He once recalled how even then
he recognised God’s calling to the priesthood and the religious life.

In 1990, he entered the Redemptorist novitiate in the Polish town of Lubaszowa not far from
Tarndéw and a year later he took his religious vows. The Congregation of the Most Holy
Redeemer (Congregatio Sanctissimi Redemptoris, abbreviated to CSsR) was founded by the
famous civil lawyer and canonist, bishop and teacher of the Church, St. Alphonsus Maria de
Liguori, to serve those who were most abandoned. His follower from Prachatice, for example,
St. John Nepomucene Neumann, the first saint of the United States of America, cared for sailors
and immigrants in New York State and founded more than 200 church schools. The
Redemptorist habit consists of a black cassock and a clerical collar split in the front, which is
a typical feature unique to this congregation. And St. Clement Mary Hofbauer Dvotéak from the
small town of Tasovice in southern Moravia, who became the Apostle of Warsaw and of
Vienna, where he is buried in the Redemptorist church of Maria am Gestade, to which we make
regular pilgrimages.

From 1991 to 1996, Stanislav Pfibyl studied theology at Charles University’s Catholic
Theological Faculty and received his priestly formation in the Archdiocese Seminary in Prague.

After his ordination as a priest (1996), he worked in the Redemptorist community in Svata
Hora near Ptibram, which traditionally administered this most famous pilgrimage site in
Bohemia. He served here as parish vicar and, from 1999 to 2008, as parish priest. From 2002
until 2011, he held the office of Provincial of the Redemptorist Province of Prague.

In 2004, he became president of Archdiocesan Caritas Prague and worked there until the end
of 2008. He was a member of the priestly council in the Archdiocese of Prague. In 2012, he
obtained a licentiate in theology at the Catholic Theological Faculty, Charles University,
Prague, and in 2014 he obtained a doctorate in theology with a focus on canon law from the
same institution. Under the tutelage of Prof. Igndc Antonin Hrdina OPraem., he defended his
dissertation, which was published in book form in 2014 under the title The Legal Situation of
the Litomérice Diocese in 1989-2010. He joined the Church Law Society in 2011 and continues
to be one of our members. He has published several articles in the Church Law Review.

Between 2009 and 2016, he served as Vicar General of the Litoméfice Diocese and from
2016 as General Secretary of the Czech Bishops’ Conference. In 2019, he completed his
master’s degree at the Faculty of Social and Economic Studies at J.E.Purkyné University in
Usti nad Labem, specialising in finance and management. In 2021, he was appointed rector of
the Church of Our Lady of Perpetual Help and St. Cajetan in Nerudova street in the Mala Strana
district of Prague.

On 23" December 2023, Pope Francis appointed him the twenty-first diocesan bishop of
Litoméfice and on 2" March 2024, he was consecrated bishop in Litoméfice Cathedral.
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Mons. Stanislav P¥ibyl will take office as Archbishop of Prague at 11 o’clock on 25" April
2026 during the enthronement ceremony (he already holds episcopal ordination). Until then, he
will remain administrator of his original diocese, Litoméfice.

Czech Dominicans have a new provincial

On Monday, 26™ January 2026,
Fr. Filip Boha¢ OP

was chosen by canonical election by
the Czech provincial chapter and, on
Tuesday, 27" January, he was
confirmed in office by Gerard
Francisco Timoner III, Master of the
Order in Rome.

He accepted the office and service
of Provincial of the Czech Dominican
Province at Tuesday’s midday prayers
in the presence of his brothers.

Brothers Damian Némec, Antonin
Krasucki, Gabriel Malich and Kliment
Mikulka were chosen as the four
definitors by the Provincial Chapter.

The new provincial in photograph taken
by Tobids Kucera.

Invitation to the 215t Symposium on Canon Law

We kindly invite you to the 21%* Symposium on Canon Law in Spisska Kapitula, Slovakia,
which will be held from 25" to 27" August 2026. The programme and further details will be

announced in the coming weeks.
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We are getting ready for the grand opening
of Beseda

At4p.m., on Friday, 8" May 2026, the newly built Beseda (Conversation Hall) will be officially
opened in the former barn at the Skalicka Residence U Horaki, Na Skalickach 24, Mseno.

Father Rajmund Jifi Tretera OP and Zaboj Horak will give a lecture and a slide presentation
on the subject

The Latest Knowledge about Ancient Egypt.

Father Rajmund, once a researcher in the African Studies Department of the Oriental
Institute at the Czechoslovak Academy of Sciences, has been lecturing for 30 years on the
history of Africa in the optional course The Legal Systems of the Middle East and Africa at
Charles University’s Faculty of Law. And Zaboj Horak, once his student, now an associate
professor at the law school, has been teaching this course for 15 years.

Before the deadline for this text, we received sad news that on Thursday, March 5, 2026, the
Rector Emeritus of Charles University and Head of the Department of Legal History of the
Faculty of Law of this university, Honorary Member of the Church Law Society, Prof. JUDr.
Karel Maly, DrSc., dr. h. c. mult. left us at the age of 95. The funeral will be on Friday, March

13, 2026, in the large ceremonial hall of the crematorium in Prague-Strasnice.
Pupils and long-time collaborators of Karel Maly

Jiri Rajmund Tretera and Zaboj Hordk
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